The Civil Rights Movement marked a point where the black voice began to be heard across the nation. Black men and women decided to seize their rights, and in doing so they seized control of their identity. The following historiographical analysis examines general trends in the writing of the history of slavery (particularly antebellum slavery) with an emphasis on how the language authors used in their research reflected the state of black autonomy and agency at the time of publication. To do so, we will examine these writings from the antebellum period to modern day to observe changes in content and language through time.
When contemporary antebellum historians wrote about slavery, all of them had one reference in common-the Bible. There are a number of passages in the Bible that talk about slavery, but only a few will be discussed in detail. Leviticus 25:44 underlies an essential proslavery argument. It reads, "Both they bondmen and they bondmaids, which thou shalt have, shall be of the heathen that are round about you; of them shall ye buy bondmen and bondmaids."
1 Reverend Fred A. Ross, a Presbyterian minister from Alabama, used this passage in his 1857 Slavery Ordained of God. He wrote: "Sir, I do not see how God could tell us more plainly that he did command his people to buy slaves from the heathen round about them, and from the stranger, and of their families sojourning among them. The passage has no other meaning. Did God merely permit sin?-did he merely tolerate a dreadful evil? God does not say so anywhere. He gives his people law to buy and hold slaves of the heathen forever, on certain conditions, and to buy and hold Hebrew slaves in variously-modified particulars." 2 For Ross, non-Christian African men and women fit the requirements of Leviticus 25: 44 perfectly. It hardly merited further analysis.
political discord that accompanied the conflict between labor and capital did not exist in the agrarian South. This provided a more stable ground on which to develop good government. 8 Calhoun's argument about the detrimental nature of Northern capitalism was a popular one. George Fitzhugh's own treatment of the idea, Cannibals All, was published in 1857. He argued not only that the slaves had a higher quality of life than oppressed groups in Europe, but also that Northern capitalism produced a type of "moral cannibalism" 9 by transforming supposedly free men into virtual slaves working for their employer's benefit. A Northern worker faced the same economic exploitation that a slave did without any paternalistic protection.
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To the southern planter it was paternalism that set slavery above free labor. This concept defined the way that masters treated their slaves and what they felt they were owed in return.
Good masters would recognize and treat their slaves as human beings, govern their slaves as they would their own family (with a balance of firmness and kindness), and make concerted efforts to teach his slaves Christianity. If the master adhered to these guidelines, then the slave would, supposedly, naturally respond to his recognition, fairness, discipline, and instruction with loyalty and obedience. By treating the slave well, by caring for him, the master made slavery humane.
He gave it an edge over free labor by investing personal energy in the slave that the capitalist would never invest in the free worker.
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On the other end of the spectrum, antislavery leaders made their arguments largely on abstract moral lines. One was John Wesley, the founder of Methodism. In his "Thoughts Upon Their black skin, however, still burdened them. Stampp's white men were not black men with white skin, and his black men were not people with a dark skin tone. The black men only had the potential to be equal if they remove their blackness to reveal the whiteness hidden underneath.
Stampp's anti-slavery argument became the standard among historians of American slavery, and his conclusions reflect a change in race relations brewing in the 1930s, 40s, and 50s. 28 This change was partly academic. Social scientists like Gunnar Myrdal, Franz Boas, and Melville Herskovits examined "Negro" traits in the 1930s and 40s by applying techniques from anthropology, sociology, and social psychology. They concluded that there was, in fact, no fundamental differences between blacks and whites. Whatever "inferior" characteristics they displayed were the function of societal injustice.
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There was more to this trend, however, than a shift in academic thought. Jefferson. Slavery at the end of the eighteenth century was seen by many as economically backward and morally compromised. The alternative, however, was worse. Blacks could not care
for themselves as free men, and turning them out of the plantations would lead to massive social destabilization. The second sentiment came from the southern backcountry. The plantation system did not adapt well to the Appalachian foothills of the western frontier. Here, blacks were anathema, whether slave or free, and residents were opposed to the planation system because it threatened to bring blacks into their community.
These undercurrents were essentially snuffed out because of economic developments and the rise of Northern abolitionism. The development of the cotton industry in the lower South at least temporarily laid to rest the Jeffersonian claim that slavery was an unprofitable institution.
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At the same time, intensifying Northern anti-slavery rhetoric alienated all Southerners, even 30 Smith, "The Historiographic Rise and Fall," 145. 31 Elkins, Slavery, 207. 32 Elkins, Slavery, 209.
those with weak ties to slavery. With economic reservations now removed, the debate over slavery was to be conducted on a social and moral playing field. The abolitionists painted with a heavy hand. Their criticisms were directed toward the most diabolical slaveholders, but they applied them to the South in general. They characterized as villains even those slaveholders who struggled with the morality of slavery and tried to treat their slaves well. These blanket statements caused Southerners to circle the wagons and solidify their regional position on slavery.
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Elkins' second and more influential argument is his defense of the "Sambo" social type among slaves. According to Elkins, "Sambo, the typical plantation slave, was docile but irresponsible, loyal but lazy, humble but chronically given to lying and stealing; his behavior was full of infantile silliness and his talk inflated with exaggeration. His relationship with his master was one of utter dependence and childlike attachment; it was indeed this childlike quality that was the very key to his being." 34 The Sambo was created because of the very structure of the plantation system, which existed without any limitation by external institutions. Any institutions there were actually developed around the plantation system, allowing the planters to completely dictate the world slaves lived in. 35 The effects of these "closed systems" are comparable to those of German concentration camps during WWII. Slaves experienced the same sort of infantilizing treatment that prisoners of war did. The conditions they lived in were comparable, and they faced similar structures of authority that denied them their autonomy. 36 Elkins'
conclusion that the Sambo was produced by institutional infantilization had a very 33 Elkins, Slavery, 212. 34 Elkins, Slavery, 82. 35 Elkins, Slavery, 81. 36 Elkins, Slavery, 87.
controversial implication. It meant that slavery destroyed the vestiges of the slaves'
ancestral African cultures.
Elkins contrasts his generalization of the West African with his Sambo. "The typical
West African tribesman was a distinctly warlike individual; he had a profound sense of family and family authority; he took hard work for granted; and he was accustomed to live in a highly formalized set of rules which he himself often helped to administer." 37 This is in direct contrast with Elkins' prototypical passive, lazy, and deceitful Sambo. His conclusion therefore was obvious. Since none of these admirable West African characteristics were observable in the Sambo slave, they must have been unable to maintain their own culture.
It should come as no surprise that a conclusion like this was challenged after the paradigm shift of the Civil Rights Movement. The replacement of the passive victim of the Jim
Crow Laws with the active individual of the Civil Rights Era led to the replacement of the infantilized Sambo with an autonomous, culturally vibrant slave. Scholarship on slavery increasingly moved away from white-centered accounts of the institution of slavery towards the depiction of slavery from the slave's newly acknowledged point of view. These attempts to take on the perspective of the slave will be referred to as the Subaltern School. Blassingame's work, focusing on independence within the slave system. He supports the idea of the paternalistic slaveholder, but instead of ministering to the Sambo, he ministers to a human being. Planters recognized that slaves had that essentially human desire for independence, and maintained the slave system by granting slaves a measure of independence. That way, they could control this independence drive. 40 Genovese ties this feeling of empowerment that the slaves gained from this allotted independence into an analysis of how slaves perceived their own power and how it encouraged them to build communities and engage in collective action.
Herbert Gutman's contribution to the Subaltern School, The Black Man in Slavery and
Freedom (1976), focuses on the structure and influence of the slave family. He asserted that slave families were based on extended kin relationships, and each network maintained a unique culture derived from their specific heritage. Immediate families were held together by stable, long-term marriages. The coexistence of strong networks and strong marriages meant that slave children had two major sources of cultural socialization within the slave community.
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Elizabeth Fox-Genovese's Within the Plantation Household (1988) was the first major study to assume the perspective of the female slave. Fox-Genovese's work examined gender roles in the plantation system. According to her, the paternalistic element of Southern culture meant that only white men could exercise power, with no pretense of equality in regard to race or gender. This meant that men had absolute control over their dependents (women, children, and slaves). Politically, socially, and geographically isolated, Southern women on farms and plantations, black or white, were forced to define themselves totally within the private sphere.
This monopoly on power was oppressive enough for white women, but doubly so for slave women who experienced oppression based on their race, social status, and gender.
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The perspective of slave children, too, has been given some attention by historians like defined by Phillips, some historians continued to work in this model. These historians were part of the New Economic School, and they focused on the application of mathematical analysis and economic theory to their study of slavery.
Eugene Genovese worked in both the Subaltern School and the New Economic School.
He published The Political Economy of Slavery in 1965. His focus here is not on the slaves in particular, but rather on the way that the slave system separated the South from the modern world. In his words, the problem of slavery, "was neither economic or political, nor moral, nor ideological; it was all of these, which constituted manifestations of a fundamental antagonism between modern and premodern worlds." 46 Genovese asserted that slavery was an economic drain on the South. Low levels of accumulated and liquid capital, anti-industrial ideologies, and low productivity, just to name a few, prevented Southerners from improving their agricultural output, developing a widespread industrial economy, or expanding their domestic market. 47 A discussion of the slave as an individual is almost entirely absent. Their importance in this work is simply as a labor source.
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The other economic analysis of slavery that came out during this period was Robert W.
Fogel and Stanley L. Engerman's Time on the Cross, published in 1974. Fogel and Engerman disagree with Genovese, describing slavery as a highly profitable institution, but they go even further when they claim that American Negro slavery was a humane system in which the health and well-being of the slave was an essential part of his or her owner's investment. Engerman would have had a choice in the data sets they used, but they also would have had a hand in selecting which factors would be a part of answering their questions at all.
Moving beyond Subaltern and New Economic history, a recent trend in the historiography of American slavery has been the study of how slavery changed over time. 57 In doing so, he moves forward chronologically, looking at elements from slave resistance and maltreatment to patterns of entrepreneurship and industrialization. 58 Around this chronological analysis, however, he presents fictional and non-fictional narratives about the lives of slaves in the time periods he is referencing. Davis was convinced that his book should not be a conventional historical narrative. Rather, he believed the material he wanted to cover could only be done justice by being told as a story-a different sort of narrative.
Examples of this trend include

59
"Narrative" has come to mean two very different things for historians over the past few decades. Traditionally, a historical narrative has been one focused on obtaining the "truth" of the matter. In the latter half of the twentieth century, the very nature and possibility of this activity has come under attack. In his article "The Public Relevance of Historical Studies: A Reply to Dirk Moses," historian Hayden White examined the difference between what he called the "historical past" and the "practical past." The historical past and practical past can be loosely equated to professional academic history and public memory or consensus about history, respectively. The practical past can include both fiction and non-fiction in the form of novels, documentaries, and television. Folktales, cultural traditions, and collective memories are also part of the mix. What White proposes is that to connect with a wider audience, we have to abandon our attempts at objectivity and attempt to "return to the intimate relationship it had with art, poetry, rhetoric, and ethical reflection prior to professionalization and embarkation on the The second pattern is that, over time, the slave shifted from being primarily objects in sentences to being their subjects. The clearest examples of this shift came from passages describing how slaves behaved on the plantation.
To Phillips, the slave is an object. A typical Phillips sentence involves the white master directing his actions toward a slave. An example is, "The purposes and policies of the masters were fairly uniform, and in consequence the negroes, though with many variants, became largely standardized into the predominant plantation type." The master imposes his will upon the slave and shapes him or her as desired in the same way one trains a dog or shapes clay. Another would be, "He [the planter] had to make shift with such laborers as the slave traders chanced to bring or as his women chanced to rear." 68 The planter has to deal with the objects he can get or is given. 67 Phillips, American Negro Slavery, 291. 68 Phillips, American Negro Slavery, 293.
"Negro" and taking a new name with a new context they attempted to separate themselves from the legacy of slavery and the stereotype of the blacks. They sought to clear the way for a selfdetermined and empowered identity, and the rest of the nation began to listen. 77 The changes in our lexicon, methods, and perspectives in writing about American slavery reflected the developing agency of the black American population over the twentieth and twenty-first centuries.
This paradigm shift from "Negro" to "black" (or "African American") was the 
